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Forwards

The tittle of this book is “The Dhamma To Be Known Part
I”. It is my fifth achievement, but if we include a book written in
only Khmer language, it becomes sixth achievement. It is written in
both, Khmer and English languages. One section is written in Khmer
language and another one is in English. Such compilation is made
based on people’s needs in the present time. As you know, we,
Cambodians, accept English as Foreign Language. And we almost
use English in sections such as studying, teaching, guiding, making

communication and etc.

My purpose in compiling this book is to help students,
university students and laypeople in knowing the Buddha’s
teachings. Having known his teachings, they really practice them in
their daily lives. Because of dharma practice, they get happiness and

prosperity.
Dibbavimana Temple, Ratanak Mondul District,
Battambang Province, Cambodia
The 8th of the waxing moon of Cetra B.E.2564.

Venerable Santacitto Ren Ratha
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Namo tassa bhagavato arahato sammasambuddhassa
Namo tassa bhagavato arahato sammasambuddhassa
Namo tassa bhagavato arahato sammasambuddhassa
Homage to the Blissful one, the Worthy One, the Fully Enlightened One
(repeat three times).
1. A Person Is in Darkness and Bound for Darkness

"Bhikkus, these four persons are found existing in the world.
What four? One in darkness who is bound for darkness, one in
darkness who is bound for light, one in light who is bound for
darkness, and one in light who is bound for light.

"And how, monks, is one the type of person in darkness who is
bound for darkness? In this case, monks, a certain person is born
into a lowly family — the family of a scavenger, a basket-weaver, a
hunter, a wheelwright, and a sweeper, or in a family that is poor, with
little food and drink, living in hardship, where food and clothing are
hard to get. And he is ugly, misshapen, stunted, sickly, half-blind,
crooked, lame and paralyzed. He doesn't receive any food, drink,

clothing, vehicles, garlands, perfumes, ointments, bedding, shelter

1
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and lamps. He engages in bodily misconduct, verbal misconduct, and
mental misconduct. Having engaged in bodily misconduct, verbal
misconduct, and mental misconduct, he — on the break-up of the
body, after death — reappears in the plane of deprivation, the bad
destination, the lower realms, and hell. This, monks, is the type of
person in darkness who is bound for darkness.

"And how, monks, is one the type of person in darkness who is
bound for light? In this case, monks, a certain person is born into a
lower class family — the family of a scavenger, a basket-weaver, a
hunter, a wheelwright, and a sweeper, or in a family that is poor, with
little food and drink, living in hardship, where food and clothing are
hard to get. And he is ugly, misshapen, stunted, sickly, half-blind,
crooked, lame and paralyzed. He doesn't receive any food, drink,
clothing, vehicles, garlands, perfumes, ointments, bedding, shelter
and lamps. He engages in good bodily conduct, good verbal conduct,
and good mental conduct. Having engaged in good bodily conduct,
good verbal conduct, and good mental conduct, he — on the break-
up of the body, after death — reappears in the good destination, the
heavenly realm. This, monks, is the type of person in darkness who is

bound for light.
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"And how, monks, is one the type of person in light who is bound
for darkness? In this case, monks, a certain person is born into an
upper class family — a noble warrior family, a priestly family, a
prosperous householder family — a family that is rich, with much
wealth, with many possessions, with a great deal of money, a great
many accoutrements of wealth, a great many commodities (wealth of
crops). And he is well-built, handsome, extremely inspiring,
possessed of supreme beauty of form. He gets food, drink, clothing,
vehicles, garlands, perfumes, ointments, bedding, shelter and lamps.
He engages in bodily misconduct, verbal misconduct, and mental
misconduct. Having engaged in bodily misconduct, verbal
misconduct, and mental misconduct, he — on the break-up of the
body, after death — reappears in the plane of deprivation, the bad
destination, the lower realms, and hell. This, monks, is the type of

person in light who is bound for darkness.

"And how, monks, is one the type of person in light who is
bound for light?

In this case, monks, a certain person is born into an upper class

family — a noble warrior family, a priestly family, a prosperous
householder family — a family that is rich, with much wealth, with
many possessions, with a great deal of money, a great many
accoutrements of wealth, a great many commodities (wealth of

crops). And he is well-built, handsome, extremely inspiring,

3
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possessed of supreme beauty of form. He gets food, drink, clothing,
vehicles, garlands, perfumes, ointments, bedding, shelter and lamps.
He engages in good bodily conduct, good verbal conduct, and good
mental conduct. Having engaged in good bodily conduct, good
verbal conduct, and good mental conduct, he — on the break-up of
the body, after death — reappears in the good destination, in the
heavenly realm. This, monks, is the type of person in light who is
bound for light. These, monks, are the four persons found existing in

the world'.

2. Ciulakammavibhanga Sutta
Thus have I heard. On one occasion the Exalted One was staying
at Savatthi in Jeta's Grove, Anathapindika's Park. Then Subha the
student (brahman), Todeyya's son, approached the Exalted One and
exchanged greetings with him, and by the time the courteous and

amiable talk was finished, he sat down at one side.

'The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 42 pp.109-113.
& Khikkhu Thaissaro. (n.d.). Tama Sutta. Retrieved from https:// www.dhamma
talks. org/suttas/AN/AN4 85.html.
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As he had done so, Subha the student said to the Exalted One:
"Master Gotama, what is the reason; what is the condition; why are
inferiority and superiority met with among human beings, among
mankind? Master Gotama, it is because one meets with short-lived
and long-lived people, sick and healthy people, ugly and beautiful
people, insignificant and influential people, poor and rich people,
low-born and high-born people, stupid and wise people. Master
Gotama , what is the reason, what is the condition, why superiority

and inferiority are met with among human beings, among mankind?"

"Student, beings are owners of kammas, heirs of kammas, and
they have kammas as their progenitor, kammas as their kin, kammas
as their homing-place. It is kammas that differentiate beings

according to inferiority and superiority."

"I do not comprehend the detailed meaning of Master Gotama's
utterance spoken in brief without expounding the detailed meaning.
It would be good if Master Gotama taught me the doctrine (dharma)
so that I might comprehend the detailed meaning of Master Gotama's
utterance spoken in brief without expounding the detailed

meaning." "Then listen, student, and heed well what I shall say."

5
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Subha the student replied, "Even so, Master Gotama." The Exalted

One said this:

"Here, student, a certain woman or man is a killer of living
beings, murderous, bloody-handed, given to violence and blows,
merciless to living beings. Since having conducted and completed
such kammas, on the dissolution of the body, after death, he is reborn
in the realms of the animals, hungry ghosts, demon spirits, and hell.
If, on the dissolution of the body, after death, he is not born in the
realms of the animals, hungry ghosts, demon spirits, and hell, he
comes to the human world; he is short-lived wherever he is reborn.
This is the way that leads to short life, that is to say, to be a killer of
living beings, murderous, bloody-handed, given to violence and

blows, merciless to living beings.

"But here a certain woman or man, having got rid of the killing
living beings, refrains from killing living beings, lays aside the rod
and lays aside the knife, is shameful and merciful, and dwells
compassionate for the welfare of all living beings. Since having
conducted and completed such kammas, on the dissolution of the

body, after death, he is reborn in a happy destination, in the heavenly
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realm. If, on the dissolution of the body, after death, he is not reborn
in a happy destination, in the heavenly realm, he comes to the human
world; he is long-lived wherever he is reborn. This is the way that
leads to long life, that is to say, to have got rid of the killing living
beings, to refrain from killing living beings, to lay aside the rod and
lay aside the knife, to be shameful and merciful, and to dwell

compassionate for the welfare of all living beings.

"Here, student, a certain woman or man is one who harms living
beings with his hands or with clods or with sticks or with knives.
Since having conducted and completed such kammas, on the
dissolution of the body, after death, he is not reborn in the realms of
the animals, hungry ghosts, demon spirits, and hell. If, on the
dissolution of the body, after death, he is not born in the realms of
the animals, hungry ghosts, demon spirits, and hell, he comes to the
human world; he is sickly wherever he is reborn. This is the way that
leads to sickness, that is to say, to be one who harms beings with

one's hands or with clods or with sticks or with knives.
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"But here a certain woman or man is one who does not harm
living beings with his hands, or with clods, or with sticks, or with
knives. Since having conducted and completed such kammas, on the
dissolution of the body, after death, he is reborn in a happy
destination, in the heavenly realm. If, on the dissolution of the body,
after death, he is not reborn in a happy destination, in the heavenly
realm, he comes to the human world; he is healthy wherever he is
reborn. This is the way that leads to health, that is to say, not to be
one who harms beings with his hands or with clods or with sticks or

with knives.

"Here, student, a certain woman or man is angry, much given to
rage; even when little is said, he is furious, angry, ill-disposed,
resentful, and he shows ill-temper, hate and surliness. Since having
conducted and completed such kammas, on the dissolution of the
body, after death, he is reborn in the realms of the animals, hungry
ghosts, demon spirits, and hell. If, on the dissolution of the body,
after death, he is not reborn in the realms of the animals, hungry
ghosts, demon spirits, and hell, he comes to the human world; he is

ugly wherever he is reborn. This is the way that leads to ugliness,
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that is to say, to be furious, angry, ill-disposed, resentful, and to show

ill-temper, hate and surliness.

"But here a certain woman or man is not angry or much given to

rage; even when much is said, he is not furious, angry, ill-disposed,

resentful, nor does he show ill-temper, hate or surliness. Since having

conducted and completed such kammas, on the dissolution of the

body, after death, he is reborn in a happy destination, in the heavenly

realm. If, on the dissolution of the body, after death, he is not reborn

in a happy destination, in the heavenly realm, he comes to the human

world; he is beautiful wherever he is reborn. This is the way that

leads to beauty, that is to say, not to be angry or given to much rage;

even when much is said, not to be furious, angry, ill-disposed or

resentful, or to show ill-temper, hate or surliness.

"Here, student, a certain woman or man is envious; he always

envies, begrudges and harbors envy about others' gain, honor,

9
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veneration, respect, salutations and offerings. Since having
conducted and completed such kammas, on the dissolution of the
body, after death, he is reborn in the realms of the animals, hungry
ghosts, demon spirits, and hell. If, on the dissolution of the body,
after death, he is not born in the realms of the animals, hungry
ghosts, demon spirits, and hell, he comes to the human world; he is
insignificant wherever he is reborn. This is the way that leads to
insignificance, that is to say, to be envious, to envy, begrudge, and
harbor envy about others' gain, honor, veneration, respect, salutations

and offerings.

"But here a certain woman or man is not envious; he does not
envy, begrudge or harbor envy about others' gain, honor, veneration,
respect, salutations and offerings. Since having conducted and
completed such kammas, on the dissolution of the body, after death,
he is reborn in a happy destination, in the heavenly realm. If, on the
dissolution of the body, after death, he is not reborn in a happy
destination, in the heavenly realm, he comes to the human world; he
is influential wherever he is reborn. This is the way that leads to

influence, that is to say, not to be envious, not to envy, begrudge or

10
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harbor envy about others' gain, honor, veneration, respect, salutations
and offerings.

"Here, student, a certain woman or man is not a giver of food,
water, cloth, sandals, garlands, perfumes, unguents, bed, roof and
lighting to Buddhist monks or Brahmans. Since having conducted
and completed such kammas, on the dissolution of the body, after
death, he is reborn in the realms of the animals, hungry ghosts,
demon spirits, and hell. If, on the dissolution of the body, after death,
he is not born in the realms of the animals, hungry ghosts, demon
spirits, and hell, he comes to the human world; he is poor wherever
he is reborn. This is the way that leads to poverty, that is to say, not
to be a giver of food, water, cloth, sandals, garlands, perfumes,

unguents, bed, roof and lighting to monks and Brahmans.

"But here a certain woman or man is a giver of food, water, cloth,
sandals, perfumes, unguents, bed, roof and lighting to Buddhist
monks and Brahmans. Since having conducted and completed such

kammas, on the dissolution of the body, after death, he is reborn in a

11
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happy destination, in the heavenly realm. If, on the dissolution of the
body, after death, he is not reborn in a happy destination, in the
heavenly realm, he comes to the human world; he is rich wherever he
is reborn. This is the way that leads to riches, that is to say, to be a
giver of food, water, cloth, sandals, garlands, perfumes, unguents,

bed, roof and lighting to monks and Brahmans.

"Here, student, a certain woman or man is obdurate and haughty;
and he neither pay homage to whom he should pay homage, nor rise
up for whom he should rise up, nor give a seat to whom he should
give a seat, nor make way for whom he should make way, nor
worship him who should be worshipped, nor respect him who should
be respected, nor revere him who should be revered, nor honor him
who should be honored. Since having conducted and completed such
kammas, on the dissolution of the body, after death, he is reborn in
the realms of the animals, hungry ghosts, demon spirits, and hell. If,
on the dissolution of the body, after death, he is not born in the
realms of the animals, hungry ghosts, demon spirits, and hell, he
comes to the human world; he is low-born wherever he is reborn.
This is the way that leads to low birth, that is to say, to be obdurate
and haughty, not to pay homage to whom he should pay homage, nor

12
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rise up for whom he should rise up, nor give a seat to whom he
should give a seat, nor make way for whom he should make way, nor
worship him who should be worshipped, nor respect him who should
be respected, nor revere him who should be revered, nor honor him

who should be honored.

"But here a certain woman or man is not obdurate or haughty; he
pays homage to whom he should pay homage, rises up for whom he
should rise up, gives a seat to whom he should give a seat, makes
way for whom he should make way, worships him who should be
worshipped, respects him who should be respected, reveres him who
should be revered, honors him who should be honored. Since having
conducted and completed such kammas, on the dissolution of the
body, after death, he is reborn in a happy destination, in the heavenly
realm. If, on the dissolution of the body, after death, he is not reborn
in a happy destination, in the heavenly realm, he comes to the human
world; he is high-born wherever he is reborn. This is the way that
leads to high birth, that is to say, not to be obdurate or haughty, to
pay homage to whom he should pay homage, to rise up for whom he
should rise up, to give a seat to whom he should give a seat, to make

13
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way for whom he should make way, to worship him who should be
worshipped, to respect him who should be respected, to revere him

who should be revered, to honor him who should be honored.

"Here, student, a certain woman or man when visiting a monk or
Brahman, does not ask: 'What is meritorious, venerable sir? What is
unmeritorious? What is blameful? What is blameless? What should
be performed? What should not be performed? What, by my doing it,
will be long for my trouble and misery? Or what, by my doing it, will

be long for my benefit and pleasure?'

Since having conducted and completed such kammas, on the
dissolution of the body, after death, he is reborn in the realms of the
animals, hungry ghosts, demon spirits, and hell. If, on the dissolution
of the body, after death, he is not born in the realms of the animals,
hungry ghosts, demon spirits, and hell, he comes to the human world;
he will be stupid wherever he is reborn. This is the way that leads to
stupidity, that is to say, when visiting a monk or Brahman, not to ask:
'What is meritorious, venerable sir? What is unmeritorious? What is
blameful? What is blameless? What should be performed? What
should not be performed? What, by my doing it, will be long for my
trouble and misery? Or what, by my doing it, will be long for my

benefit and pleasure?'

14
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"But here a certain woman or man when visiting a monk or
Brahman, asks: 'What is meritorious, venerable sir? What is
unmeritorious? What is blameful? What is blameless? What should
be performed? What should not be performed? What, by my doing it,
will be long for my trouble and misery? Or what, by my doing it, will
be long for my benefit and pleasure?' Since having conducted and
completed such kammas, on the dissolution of the body, after death,
he is reborn in a happy destination, in the heavenly realm. If, on the
dissolution of the body, after death, he is not reborn in a happy
destination, in the heavenly realm, he comes to the human world; he
is wise wherever he is reborn. This is the way that leads to wisdom,
that is to say, when visiting a monk or Brahman, to ask: 'What is
meritorious, venerable sir? What is unmeritorious? What is
blameful? What is blameless? What should be performed? What
should not be performed? What, by my doing it, will be long for my
trouble and misery? Or what, by my doing it, will be long for my
benefit and pleasure?’

"Thus, student, the way that leads to short life makes beings

15
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short-lived, the way that leads to long life makes beings long-lived;
the way that leads to sickness makes beings sick, the way that leads
to health makes beings healthy; the way that leads to ugliness makes
beings ugly, the way that leads to beauty makes beings beautiful; the
way that leads to insignificance makes beings insignificant, the way
that leads to influence makes beings influential; the way that leads to
poverty makes beings poor, the way that leads to riches makes beings
rich; the way that leads to low birth makes beings low-born, the way
that leads to high birth makes beings high-born; the way that leads to
stupidity makes beings stupid, the way that leads to wisdom makes

beings wise.

"Beings are owners of kammas, student, heirs of kammas, and they
have kammas as their progenitor, kammas as their kin, kammas as
their homing-place. It is kammas that differentiate beings according

to inferiority and superiority."

As this was said, Subha the student, Todeyya's son, said to the

16
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Blessed One: "Magnificent, Master Gotama! Magnificent, Master
Gotama! The Dhamma has been made clear in many ways by Master
Gotama, as though he were turning upright what had been
overthrown, revealing the hidden, showing the way to a person who
is lost, holding up a lamp in the darkness for those with eyes to see

forms."

"I take Master Gotama , the Dhamma and the Sangha of bhikkhus

as my refuge. From today let Master Gotama accept me as a layman

who has gone to him for refuge for life”."

3. Anuttariya Sutta (Unsurpassables Natures)

"Bhikkhus, these are six unsurpassables (Anuttariya). What are

they? They are as followings:

(1) Dassananuttariya is unsurpassable vision

? The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 28, pp.54-71. &
Bhikkhu Thanissaro. (1994). Ciilakammavibhanga Sutta. Retrieved from https: //w
ww .accesstoinsight.org/ati/tipitaka/mn/mn. 135.nymo.html.
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(2) Savananuttariya is unsurpassable listening

(3) Labhanuttariya is unsurpassable gain

(4) Sikkhanuttariya is unsurpassable training

(5) Paricariyanuttariya is unsurpassable service

(6) Anussatanuttariya is unsurpassable recollection

"What is the unsurpassable vision? Here, monks, a certain
person goes to see the elephant treasure, the horse treasure, the gem
treasure, or a person goes to see this and that, or a person goes to see
a recluse or a Brahmin of wrong understanding and wrong practice.
This, monks, is called vision, but that vision, monks, is low, vulgar,
worldly, ignoble, unprofitable, and brings about no revulsion, no
fading away (of lust), no disappearance (of defilements), no ending
(of suffering), no direct knowledge (of the four noble truths), no self-
awakening, and no nirvana. But, monks, when one, set in faith, set in
love, single-minded, full of faith, goes to see the Tathagata, or the

Tathagata’s follower, this, monks, is called the unsurpassable vision

18
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for the purification of beings, for abandoning sorrow and
lamentation, for the disappearance of physical and mental pain, for
gaining the right way, and for realizing nirvana. That is to say, when
one, set in faith, set in love, single-minded, full of faith, goes to see
the Tathagata, or the Tathagata’s follower, this, monks, is called the

unsurpassable vision. Such is the unsurpassable vision.

"And what is the unsurpassable listening? Here, monks, a certain
person goes to listen to the sound of drums, the sound of the vina, the
sound of singing, or a person goes to listen to this and that, or a
person goes to listen to the Dhamma of a recluse or of a Brahmin of
wrong understanding and wrong practice.

"This, monks, is listening, however that listening, monks, is low,
vulgar, worldly, ignoble, unprofitable, and brings about no revulsion,
no fading away of lust, no ending of suffering, no disappearance of
defilements, no direct knowledge of the four noble truths, no self-
awakening, and no nirvana. But, monks, when a person, set in faith,
set in love, single-minded, full of faith, goes to listen to the Dharma
of the Tathagata, or of the Tathagata’s follower—that, monks, is the

unsurpassable listening for the purification of beings, for abandoning
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sorrow and lamentation, for the disappearance of physical and mental
pain, for gaining the right way, and for realizing nirvana. That is to
say, when a person, set in faith, set in love, single-minded, full of
faith, goes to listen to the Dhamma of the Tathagata, or of the
Tathagata’s follower; this, monks, is called the unsurpassable
listening. Such is the unsurpassable vision and unsurpassable
listening.

"And what is the unsurpassable gain? Here, monks, a certain
person gains a child, a wife, wealth, or a person gains this and that,
or a person gains faith (belief) in a recluse or a Brahmin of wrong
understaning and wrong practice. This, monks, is called gain, but that
gain, monks, is low, vulgar, worldly, ignoble, unprofitable, and
brings about no revulsion, no fading away of lust, no ending of
suffering, no disappearance of defilements, no direct knowledge of
the four noble truths, no self-awakening, and no nirvana. But,
monks, when a person, set in faith, set in love, single-minded, full of
faith, goes to see the Tathagata, or the Tathagata’s follower, this,
monk, is called the unsurpassable gain for the purification of beings,
for abandoning sorrow and lamentation, for the disappearance of

physical and mental pain, for gaining the right way, and for realizing
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nirvana. That is to say, when one, set in faith, set in love, single-
minded, full of faith, gains faith in the Tathagata, or in the
Tathagata’s follower; this, monks, is called the unsurpassable gain.
Such is the unsurpassable vision, unsurpassable listening and

unsurpassable gain.

"And what is the unsurpassable training? Here, monks, a certain
person trains in elephant-lore, in horsemanship, in the chariot
(chariotry), in archery, and in swordsmanship, or a person trains in
this and that, or a person trains after the way of a recluse or a
Brahmin of wrong understanding and wrong practice. This, monks, is
called training, however that training, monks, is low, vulgar, worldly,
ignoble, unprofitable, and brings about no revulsion, no fading away
(of lust), no ending of suffering, no disappearance of defilements, no
direct knowledge of the four noble truths, no self-awakening, and no

nirvana.

"But, monks, when a person, set in faith, set in love, single-
minded, full of faith, trains in the dhamma and discipline proclaimed
by the Tathagata, or trains himself in the higher morality, the higher
mind, the higher wisdom, that, monks, is the unsurpassable training
for the purification of beings, for abandoning sorrow and
lamentation, for the disappearance of physical and mental pain, for

gaining the right way, and for realizing nirvana. That is to say, when
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one, set in faith, set in love, single-minded, full of faith, trains in the
dhamma and discipline proclaimed by the Tathagata, or trains
himself in the higher morality, the higher mind, and the higher
wisdom; this, monks, is called the unsurpassable training. Such is the
unsurpassable vision, unsurpassable listening, unsurpassable gain,

and unsurpassable training.

"And what is the unsurpassable service? Here, monks, a certain
person serves a Kshatriya (a king), a Brahmin, a householder, or a
person serves this and that person, or a person serves a recluse or a
Brahmin of wrong understanding and wrong practice. This, monks, is
called service, but that service, monks, is low, vulgar, worldly,
ignoble, unprofitable, and brings about no revulsion, no fading away
(of lust), no ending of suffering, no disappearance of defilements, no
direct knowledge of the four noble truths, no self-awakening, and no

nirvana.

"But, monks, when a person, set in faith, set in love, single-
minded, full of faith, serves the Tathagata, or the Tathagata’s
follower, it is, monks, the unsurpassable service for the purification
of beings, for abandoning sorrow and lamentation, for the
disappearance of physical and mental pain, for gaining the right way,

and for realizing nirvana. That is to say, when one, set in faith, set in
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love, single-minded, full of faith, serves the Tathagata, or the
Tathagata’s follower; this, monks, is called the unsurpassable
service. Such is the unsurpassable vision, unsurpassable listening,
unsurpassable gain, unsurpassable training, and unsurpassable

service.

"And what is the unsurpassable recollection? Here, monks, a
certain person recollects the gain of a child, of a wife, of wealth, or
of this and that, or a person recollects a recluse or a Brahmin of
wrong understanding and wrong practice. This, monks, is called
recollection, but that recollection, monks, is low, vulgar, worldly,
ignoble, unprofitable, and brings about no revulsion, no fading away
(of lust), no ending of suffering, no disappearance of defilements, no
direct knowledge of the four noble truths, no self-awakening, and no
nirvana. But, monks, when one, set in faith, set in love, single-
minded, full of faith, recollects the Tathagata, or the Tathagata’s
follower, that, monks, is the unsurpassable recollection for the
purification of beings, for abandoning sorrow and lamentation, for
the disappearance of physical and mental pain, for gaining the right
way, and for realizing nirvana. That is to say, when a person, set in
faith, set in love, single-minded, full of faith, recollects the

Tathagata, or the Tathagata’s follower; this, bhikshus,
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is called the unsurpassable recollection. These, monks, are the six

unsurpassables.
Those who have gained noble vision, the supreme listening,

Who have reached the unsurpassable gain, who delight in the

supreme training,
Who is established in service, who cultivates recollection—

They are connected to solitude, secure, bound for the

deathless,

Rejoicing in heedfulness, prudent, restrained by morality;
They shall in time realize where misery ends’.

4. Gods Notes Names and Surnames of Human Beings

i. "O' monks on the eight day of Pakkha, servants of the four

chiefs of the gods always go to check human world and think, ‘many

3The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 46, pp.93-101. &
Tan, P. (2005). Anuttariya Sutta 2. Retrieved from http:/www.themindingcentre .0
rg/dharmafarer/wp-content/uploads/2009/12/14.15-Anuttariya-S-2-a6.30-pi ya. Pdf
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of all people pay respect to parents, recluses (Samanas) and
Brhmans, be awe of the elders in the family, undertake Pakati
Uposatha Sila (the eight precepts) and Patijagara Uposatha Sila (by
keeping Sila on the days preceding and following the Uposatha
Day)."

ii. "O' monks on the fourteenth day of Pakkha, princes of the four
chiefs of the gods always go to check human world and think, ‘many
of all people pay respect to parents, recluses (Samanas) and
Brhmans, be awe of the elders in the family, undertake Pakati
Uposatha Sila (the eight precepts) and Patijagara Uposatha Sila (by
keeping Sila on the days preceding and following the Uposatha
Day)."

iii. "O' monks on the fifteenth day (full moon day), four chiefs of
the gods themselves always go to check human world and think,
‘many of all people pay respect to parents, recluses (Samanas) and
Brhmins, be awe of the elders in the family, undertake Pakati
Uposatha Sila (the eight precepts) and Patijagara Uposatha Sila (by
keeping Sila on the days preceding and following the Uposatha
Day*)."

In this case, if there are a small number of all people in human
world who pay respect to their parents, monks and so on, four kings

of the gods always reported news to Tavatimsa devas gathering in

Sudhamma Hall.

* The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 41, pp.101-102.
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Having heard that, Tavatimsa devas are disappointed, and they utter
that Asuras will increase but devas will decrease.

In the contrary, if there are a large number of all people in human
world who pay obedience to their parents, monks and the like, four
kings of the gods always report news to Tavatimsa devas sitting in
Sudhamma Hall. Thus, Tavatimsa gods are delighted, and they say

that Asuras will decrease but gods will increase.

Observing this world means: having heard that on eighth day of
Pakkha, king of the gods ordered four chiefs of the gods by saying,
"Dear sirs, today is the eighth day of Pakkha, so go to human realm
and name those men who did good actions, please." Four chiefs of
the gods turned to order their servants by saying, "Go to human
realm, dear sirs, write down names and surname of men who
performed good deeds on golden scroll and bring them to us." Those
of their servants have followed them. Therefore, the Blessed One
said that checking this world (based on the commentary). Later on, it
is said further in commentary that there were men who performed
various meritorious deeds such as taking refuge in the Three Jewels,
observing the five precepts, offering flowers to the Buddha, listening
to the Dhamma, displaying thousand lamps, erecting temples and so

on.
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When these gods go to human world, they wrote names and
surnames of those men who performed good deeds on golden scroll
and they take them to four chiefs of devas. In this meaning: If there
are a small number of human beings, it means that servants of the
four chiefs of devas go to village, district and capital. After gods who
abide in that village, district and capital see servants of the four

chiefs of devas coming, they take presents together to those gods.

Having received those presents, servants of the four kings of gods
questioned them about man beings’ good deeds as mentioned above,
"Dear sirs, do many of all people foster their parents?" Then gods,
who dwell in those places, reported, "In fact, dear sirs, in this district
these men and those men done wholesome deeds are over there."
They wrote down names and surnames of those and then moved to

other places.

On the fourteenth day of Pakkha, later on, prince of the four
chiefs of the gods also take golden scroll and check this world as

mentioned above; and they write names and surnames of those.
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On fifteenth day (Uposatha Day), four chiefs of the gods note
names and surnames of human beings as earlier mentioned. Based on
numbers in golden scroll, they know that there is a minority of
people during this time and there is a majority of people during this

time.

If there are a small number of people performing good conducts,
gods will decrease. This means that gods will decrease because new
gods will not occur, and the enjoyable celestial world containing ten
thousand leagues will be empty. The increasing number of Asuras
means that the four woeful abodes will be full of beings. Therefore,
gods are disappointed by saying, "We will not play Nakkhattariksa in

a crowd of gods in celestial world.™"

5. Acinteyya Sutta (Unthinkables)

"There are these four unthinkables that are not to be thought of,
that would bring madness and grief to anyone who thought about

them. What four?

"The Buddha-range of the Buddhas, monks, is an unthinkable
that is not to be thought of, that would bring craziness and grief to

anyone who thought of it.

> Chamroeun, H. (B.C. 2557). Khmer Manorthapurani Commentary, Vol, 41, pp.
165-1609.
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"The jhana -range of a person in jhana, monks, is an unthinkable
that is not to be thought of, that would bring craziness and grief to

anyone who thought of it.

"The fruit of kamma, monks, is an unthinkable that is not to be
thought of, that would bring craziness and grief to anyone who

thought of it.

"World-speculations (who made moon, son and etc.?), monks, is
an unthinkable that is not to be thought of, that would bring craziness

and grief to anyone who thought of it.

"These, monks, are the four unthinkables that are not to be

thought of, that would bring craziness and grief to anyone who

thought of them®."

6. Dakkhina Sutta (Purities in Gifts)

"Monks, there are these four purities in gifts. What four? There is
a gift, monks, which is made pure on the part of the giver, not of the
receiver. There is a gift, monks, which is made pure on the part of the

receiver, not of the giver. There is a gift which is made pure on

®The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 42, pp.197-198.
Bhikkhu Thanissaro. (1997). Acintita Sutta. Retrieved from https://www. accessto
insight.org/tipitaka/an/an04/an04.077.than.html.
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neither side, and there is a gift which is made pure on both sides.

"Now, monks, how is a gift made pure on the part of the giver,
not of the receiver? In this case, monks, the giver is virtuous, of a
lovely nature; the receivers are immoral and of a wicked nature.
Therefore, the gift is made pure on the part of the giver, not of the

receiver.

"And how is, monks, a gift made pure on the part of the receiver,
not of the giver? In this case, monks, the giver is virtuous, of a lovely
nature; the receivers are immoral and of a wicked nature. Thus,
monks, the gift is made pure on the part of the receiver, not of the

giver.

"And how is, monks, a gift made pure neither on the part of the
giver nor of the receiver? In this case, monks, both giver and receiver
are immoral, of wicked nature. Thus, monks, the gift is made pure

neither on the part of the giver nor of the receiver.
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"And how is, monks, a gift made pure both on the part of the giver
and of the receiver? In this case, monks, the giver is virtuous, of a
lovely nature, and the receiver is one of a like nature. Thus, monks,
the gift is made pure on both sides. These, monks, are the four

purities in gift.”"

7. Persons Resemble Rain-clouds
"Monks, there are these four rain-clouds. What four? They are as

followings:

1. The thunderer is not the rainer

2. The rainer is not the thunderer

3. The neither thunderer nor rainer

4. The both thunderer and rainer

"The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 42, pp.198-200.
F.L. Woodward, M.A. (2001). Anguttara-Nikaya in Gift, pp. 90-91.

31



nuAnFingnw gieiam vinghiawnss viagai
uimuin: sl REIYE 1 PUANSIMGNW OWhnhaAnIs:
WIS NSHUNANGS UEMn:AMERNSSL NSHUNAN
HHEEH MUARFNGNW WiIs: 1n:® samuiayghd
quufisy AivAnun:n 9 puipangpw sfamingg us ¢
[UMIginn i’ 4

0. BERSHIE)BTBTIBES

efimspema (gUmaoR nuigsHngpw wwis: Ms ¢
i 4 18w ¢ i §51Y6g: 9 10w &

9. WwiptiuRAIg)Y
V. Wwunglh sa{Eti
m. wweihdspviseudsugng)

¢. wwiptivth vinglass

inuddmsipdun (98mo-ag). meipiunignue ¢w ¢ 98d-wo0. 4 sann F.L.

Wooeward. (8009). safimur anefiam éii g0-8o.
1 1

mo



"In like manner, monks, these four persons who resemble rain-

clouds are to be found existing in the world.
What four? They are as followings:
1. The thunderer is not the rainer
2. The rainer is not the thunderer
3. The neither thunderer nor rainer
4. The both thunderer and rainer

"Now, monks, how is a person a thunderer but no rainer? In this
world, monks, a certain person speaks but he does not act. Thus,
monks, he is one who thunders but does not rain. Just as that cloud
thunders but does not rain, so using this figure do I speak of this

person.

"And in this world, monks, how is a person a rainer but no
thunderer? In this world, monks, a certain person is one who acts but
he does not speak. Thus, monks, he is one who rains but does not
thunder. Just as that cloud rains but does not thunder, so using this

figure do I speak of this person.
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"And how, monks, is a person one who is neither thunderer nor

rainer? In this world, monks, a certain person neither speaks nor acts.

Therefore, he is one who neither thunders nor rains. Just as that cloud

neither thunders nor rains, so using this figure do I speak of this

person.

"And how, monks, is a person both thunderer and rainer? In this

world, monks, a certain person both speaks and acts. Therefore, he is

one who thunders and rains. Just as that cloud both thunders and

rains, so using this figure do I speak of this person. These, therefore,

are the four persons found existing in the world."

8. Persons Resemble Pots

"Monks, there are these four pots. What four? The closed and

empty, the open and full, the open and empty, and the closed and

full.
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"In like manner, monks, there are these four persons resembling
pots to be found existing in the world. What four? The closed and
empty, the open and full, the open and empty, and the closed and

full.

"Now, bhikkhus, how is a person closed and empty? In this case
the mien of a certain person is charming, whether he is departing or
approaching, looking forward or backward, bending or unbending his
arm, or bearing outer robe, bowl and ordinary robe. But he does not
understand, as it really is, the meaning of: 'This is suffering.' He does
not understand, as it really is, the meaning of: 'This is the origin of
suffering.' He does not understand, as it really is, the meaning of:
'This is the cessation of suffering.' He does not understand, as it
really is, the meaning of: 'This is the path leading to the cessation of
suffering.' Therefore, bikkhus, a person is closed and empty. Just as
pot is closed and empty, even so using this figure do I speak of this

person.

"And how, monks, is a person open and full? In this case the mien
of a certain person is not charming, whether he is departing or
approaching, looking forward or backward, bending or unbending his
arm, or bearing outer robe, bowl and ordinary robe. Yet he does

understand, as it really is, the meaning of: 'This is suffering.' He does
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understand, as it really is, the meaning of: 'This is the origin of
suffering. 'He does understand, as it really is, the meaning of: '"This is
the cessation of suffering.' He does understand, as it really is, the
meaning of: 'This is the path leading to the cessation of suffering.'
Therefore, bhikkhus, he is open and full. Just as pot is open and full,

even so using this figure do I speak of this person.

"And how, monks, is a person open and empty? In this case the
mien of a certain person is not charming, whether he is departing or
approaching, looking forward or backward, bending or unbending his
arm, or bearing outer robe, bowl and ordinary robe. And he does not
understand, as it really is, the meaning of: 'This is suffering.' He does
not understand, as it really is, the meaning of: 'This is the origin of
suffering.' He does not understand, as it really is, the meaning of:
'This is the cessation of suffering.'! He does not understand, as it
really is, the meaning of: 'This is the path leading to the cessation of
suffering.' Thus, bhikkhus, he is open and empty. Just as pot is open

and empty, even so using this figure do I speak of this person.

"And how, monks, is a person closed and full? In this case the
mien of a certain person is charming, whether he is departing or

approaching, looking forward or backward, bending or unbending his
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arm, or bearing outer robe, bowl and ordinary robe. And he does
understand, as it really is, the meaning of: 'This is suffering.' He does
understand, as it really is, the meaning of: 'This is the arising of
suffering.' He does understand, as it really is, the meaning of: 'This is
the ending of suffering.' He does understand, as it really is, the
meaning of: 'This is the practice going to the ending of suffering.'
Thus, bhikkhus, a person is closed and full. Just as pot is closed and
full, even so using this figure do I speak of this person. Thus,

bhikkhus, these are the four persons found existing in the world®."

9. Sumana Sutta

On that occasion Princess Sumana, escorted by five hundred
chariots and five hundred royal maidens, went up to the Buddha. On

arrival, having bowed down to him, she sat to one side.
As she was sitting there, she said to him, "Suppose there were two
disciples of the Exalted One, equal in faith, equal in morality, equal

in wisdom, but one was a giver of alms, the other was a non- giver

¥ The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 42, pp.254-263.
& F.L. Woodward, M.A. (2001). Anguttara-Nikaya , pp. 110-112.
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of alms. At the break-up of the body, after death, they would
reappear in a good destination, a heavenly world. Having become
devas, would there be any distinction, any difference between the
two?" The Exalted One said, "There would, Sumana. The one who
was a giver of alms, on becoming a deva, would excel the non-giver
of alms in five areas: in divine life span, divine beauty, divine
happiness, divine fame, and divine sovereignty. The one who was a
giver of alms, on becoming a deva, would excel the non-giver of
alms in these five areas."

"And if they were to fall from there and reappear in this world:
Having become human beings, would there be any distinction, any
difference between the two?" The Blessed One said, "There would,
Sumana. The one who was a giver of alms, on becoming a human
being, would excel the non-giver of alms in five areas: in human life
span, human beauty, human happiness, human fame, and human
sovereignty. The one who was a giver of alms, on becoming a human

being, would surpass the non-giver of alms in these five areas."
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"And if they were to go forth from home into the homeless life (of
a monk): Having gone forth, would there be any distinction, any
difference between the two?" The Exalted One said, "There would,
Sumana. The one who was a giver of alms, on going forth, would
surpass the non-giver of alms in five areas: He would often be asked
to make use of robes and rarely not be asked. He would often be
asked to take food and rarely not be asked. He would often be asked
to make use of shelter and rarely not be asked. He would often be
asked to make use of medicine and rarely not be asked. He would
live with companions in the holy life who would often treat him with
pleasing actions and rarely with unpleasing ones, with pleasing
words and rarely with unpleasing ones, with pleasing thoughts and
rarely with unpleasing ones, who would present him with pleasing
gifts and rarely with unpleasing ones. The one who was a giver of
alms, on going forth, would surpass the non-giver of alms in these

five areas."

"And if both attained arahantship, would there be any distinction,

any difference between their attainments of arahantship?"
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"In that case, I tell you, Sumana, there would be no difference
between them as to their release." "It is amazing, lord, and
astounding. One, lord, should give alms and make merit in that merit
is helpful to those who have become a deva, merit is helpful to those
who have become a human being, and merit is helpful to those who
have gone forth." "That is so true, Sumana. So it is. It is quite enough
to justify giving alms and making merit. For merit is helpful to those
who have become a deva, merit is helpful to those who have become
a human being, and merit is helpful to those who have gone forth."
That is what the Blessed One said. Having said it, the One Well-
Gone, the Teacher, said further:
Just as the moon, unblemished, going through the property of
space, outshines through brightness all the constellations in
the cosmos, in the same way, the person of faith, consummate
in virtue, outshines through generosity all misers in the world.
Just as a hundred-billowed, lightning-garlanded, thundering
cloud, raining down on the wealth-bearing (earth), fills the

highlands and low, just so does one consummate in vision, a
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disciple of the fully awakened Buddha, wise, excel the miser
in five ways—in life-span, beauty, happiness, fame and
sovereignty—and, having been strengthened by property,

after death, rejoices in heavenly world’.

10. Attarakkhita Sutta (Self-Protected)

Seated to one side, King Pasenadi said to the Buddha, "When,
lord, I was in private retreat, this thought came to mind, ‘Who are
those who protect themselves? And who are those who do not protect
themselves?” Then it, lord, occurred to me, ‘Those who perform evil
deeds by way of body, speech, and mind do not protect themselves.
Even if they are protected by a company of elephants, cavalry,
chariots, or infantry, they still do not protect themselves. Why is

that? It is because such protection is exterior and not interior. That is

? Savong, D.B. (B.E. 2555). Danakatha, pp. 1-7. & Bhikkhu Thanissaro. (n.d.).
Sumana Sutta. Retrieved from https://www.dhammatalks. org/suttas /AN/ AN 5
31.html.
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why they do not protect themselves. Those who perform good deeds
by way of body, speech, and mind do protect themselves. Even if
they are not protected by a company of elephants, cavalry, chariots,
or infantry, they still protect themselves. Why is that? It is because
such protection is interior and not exterior. That is why they do

m

protect themselves.

The Exalted One said, "That is so true, great king! That is so
true!" And he said (repeated king’s statement): "Those who perform
evil deeds by way of body, speech, and mind do not protect
themselves. Even if they are protected by a company of elephants,
cavalry, chariots, or infantry, they still do not protect themselves.
Why is that? It is because such protection is exterior and not interior.
That is why they do not protect themselves. Those who perform good
deeds by way of body, speech, and mind do protect themselves. Even
if they are not protected by a company of elephants, cavalry,

chariots, or infantry, they still protect themselves. Why is that? It is
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because such protection is interior and not exterior. That is why they
do protect themselves. " He added:

"Restraint of the body is good;

restraint of speech is good;

restraint of mind is good;

restraint everywhere is good.

A person who is ashamed of evil doing,
and restrained everywhere,

is said to be ‘the one who is protected.lo"'
11. Persons Resemble Mangoes

"Bhikkhus, there are these four mangoes. What four? The unripe
which looks ripe, the ripe which looks unripe, the unripe which looks
unripe, and the ripe which looks ripe. These, bhikkhus, are the four

mangoes.

"In like manner, bhikkhus, there are these four persons
resembling mangoes found existing in the world. What four? The
unripe which looks ripe, the ripe which looks unripe, the unripe

which looks unripe, and the ripe which looks ripe.

'"The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 29, pp.198-200.
42
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"And how, bhikkhus, is a person unripe but ripe-looking? In this
case the mien of a certain person is charming, whether he is
departing or approaching, looking forward or backward, bending or
unbending his arm, or bearing outer robe, bowl and ordinary robe.
But he does not understand, as it really is, the meaning of: 'This is
suffering.' He does not understand, as it really is, the meaning of:
'This is the origin of suffering.' He does not understand, as it really is,
the meaning of: 'This is the cessation of suffering.' He does not
understand, as it really is, the meaning of: 'This is the path leading to
the cessation of suffering.' Therefore, bhikkhus, one is unripe but
ripe-looking. Just as mango is unripe but ripe-looking, even so using

this figure do I speak of this person.

"And how, bhikkhus, is a person ripe but looks unripe? In this case
the mien of a certain person is not charming, whether he is departing
or approaching, looking forward or backward, bending or unbending
his arm, or bearing outer robe, bowl and ordinary robe. Yet he does
understand, as it really is, the meaning of: 'This is suffering.' He does
understand, as it really is, the meaning of: 'This is the origin of
suffering. 'He does understand, as it really is, the meaning of: "This is
the cessation of suffering.' He does understand, as it really is, the
meaning of: 'This is the path leading to the cessation of suffering.’
Therefore, bhikkhus, a person is ripe but looks unripe. Just as mango

is ripe but looks unripe, even so using this figure do I speak of this
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person.

"And how, bhikkhus, is a person unripe and looks unripe? In this
case the mien of a certain person is not charming, whether he is
departing or approaching, looking forward or backward, bending or
unbending his arm, or bearing outer robe, bowl and ordinary robe.
And he does not understand, as it really is, the meaning of: "This is
suffering.' He does not understand, as it really is, the meaning of:
'This is the origin of suffering.' He does not understand, as it really is,
the meaning of: 'This is the cessation of suffering.' He does not
understand, as it really is, the meaning of: 'This is the path leading to
the cessation of suffering.' Therefore, bhikkhus, a person is unripe
and looks unripe. Just as mango is unripe and looks unripe, even so

using this figure do I speak of this person.

"And how, bhikkhus, is a person ripe and looks ripe? In this case
the mien of a certain person is charming, whether he is departing or
approaching, looking forward or backward, bending or unbending his
arm, or bearing outer robe, bowl and ordinary robe. And he does
understand, as it really is, the meaning of: 'This is suffering.' He does
understand, as it really is, the meaning of: 'This is the arising of
suffering.' He does understand, as it really is, the meaning of: '"This is
the ending of suffering.' He does understand, as it really is, the

meaning of: 'This is the practice going to the ending of suffering.’
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Thus, bhikkhus, a person is ripe and looks ripe. Just as mango is ripe
and looks ripe, even so using this figure do I speak of this person.
Thus, bhikkhus, there are these four persons that resemble mangoes

found existing in the world."
12. Persons Resemble Mice

"Bhikkhus, there are these four mice. What four? The one that
digs a hole but does not live in it, the one that lives in a hole it has
not dug, the one that neither digs a hole nor lives in a hole, and the
one that both digs a hole and lives in it. These, monks, are the four

mice.

"In like manner, monks, there are these four persons resembling
mice found existing in the world. What four? The one that digs a
hole but does not live in it, the one that lives in a hole it has not dug,
the one that neither digs a hole nor lives in a hole, and the one that
both digs a hole and lives in it.

"And how, bhikkhus, is a person one who digs a hole but does not
live in it? In this case, monks, a certain person masters Dhamma, to
wit: Sutta, Geyya, Veyyakarana, Gatha, Udana, Itivuttaka, Jataka,
Abbhutadhamma and Vedalla. But he does not understand,

as it really is, the meaning of: 'This is suffering.' He does not
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understand, as it really is, the meaning of: 'This is the origin of
suffering.' He does not understand, as it really is, the meaning of:
'This is the cessation of suffering.' He does not understand, as it
really is, the meaning of: 'This is the path leading to the cessation of
suffering.' Therefore, bhikkhus, a person is one who digs a hole but
does not live in it. Just as that mouse digs a hole but does not live in
it, even so using this figure do I speak of this person.

"And how, bhikkhus, is a person one who lives in a hole he has
not dug? In this case, bhikkhus, a certain person does not master
Dhamma, to wit: Sutta, Geyya, Veyyakarana, Gatha, Udana,
Itivuttaka, Jataka, Abbhutadhamma and Vedalla. Yet he does
understand, as it really is, the meaning of: 'This is suffering.' He does
understand, as it really is, the meaning of: 'This is the origin of
suffering.' He does understand, as it really is, the meaning of: "This is
the cessation of suffering.'" He does understand, as it really is, the
meaning of: 'This is the path leading to the cessation of suffering.'
Therefore, bhikkhus, he is one who lives in a hole he has not dug.
Just as that mouse lives in a hole it has not dug, so using this figure

do I speak of this person.

"And how, bhikkhus, is a person one who neither digs a hole nor
lives in a hole? In this case, bhikkhus, a certain person neither
masters Dhamma, to wit: Sutta, Geyya, Veyyakarana, Gatha, Udana,
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Itivuttaka, Jataka, Abbhutadhamma and Vedalla nor understand, as it
really is, the meaning of: 'This is suffering.' He does not understand,
as it really is, the meaning of: 'This is the origin of suffering.’
He does not understand, as it really is, the meaning of: 'This is the
cessation of suffering.' He does not understand, as it really is, the
meaning of: 'This is the path leading to the cessation of suffering.’
Thus, bhikkhus, he is one who neither digs a hole nor lives in a hole.
Just as that mouse neither digs a hole nor lives in a hole, so using this
figure do I speak of this person.

"And how, bhikkhus, is a person one who both digs a hole and
lives in it? In this case, bhikkhus, a certain person both masters
Dhamma, to wit: Sutta, Geyya, Veyyakarana, Gatha, Udana,
Itivuttaka, Jataka, Abbhutadhamma and Vedalla. And he does
understand, as it really is, the meaning of: 'This is suffering.' He does
understand, as it really is, the meaning of: 'This is the arising of
suffering.' He does understand, as it really is, the meaning of: 'This is
the ending of suffering.' He does understand, as it really is, the
meaning of: 'This is the practice going to the ending of suffering.'
Therefore, bhikkhus, a person is one who both digs a hole and lives
in it. Just as that mouse is one that both digs a hole and lives in it, so

using this figure do I speak of this person. These, bhikkhus, are the

four persons found existing in the world."
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13. Persons Resemble Oxen
"There are, bhikkhus, these four oxen. What four? The one that is

fierce to the cows of its own herd but not to the cows of another herd,
the one that is fierce to the cows of another herd but not to those of
its own herd, the one that is fierce to both the cows of its own herd
and the cows of another herd, and the one that is fierce to neither the
cows of its own herd nor of another herd. These, bhikkhus, are the

four oxen.

"In like manner, bhikkhus, these four persons resembling oxen are
to be found existing in the world. What four? The one that is fierce to
the cows of its own herd but not to the cows of another herd, the one
that is fierce to the cows of another herd but not to those of its own
herd, the one that is fierce to both the cows of its own herd and the
cows of another herd, and the one that is fierce to neither the cows of

its own herd nor of another herd.

"And how, bhikkhus, is a person like an ox that is fierce to the
cows of its own herd but not to the cows of another herd? In this
case, bhikkhus, a certain person is a terror to his own company but
not to another's company. Therefore, bhikkhus, a person is like an ox
that is fierce to the cows of its own herd but not to the cows of

another herd. Just as, bhikkhus, an ox is fierce to the cows of its own
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herd but not to the cows of another herd, so using this figure do I

speak of this person.

"And how, bhikkhus, is a person like an ox that is fierce to the
cows of another herd but not to those of its own? In this case,
bhikkhus, a certain person is a terror to another's company but not a
terror to his own. Therefore, bhikkhus, a person is like an ox that is
fierce to the cows of another herd but not to those of its own. Just as,
bhikkhus, an ox is fierce to the cows of another herd but not to those

of its own, so using this figure do I speak of this person.

"And how, bhikkhus, is a person like an ox that is fierce to the
both cows of its own herd and another’s? In this case, bhikkhus, a
certain person is a terror to both his own company and another's.
Therefore, bhikkhus, a person is like an ox that is fierce to both cows
of its own herd and another’s. Just as, bhikkhus, an ox is fierce to
both cows of its own herd and another’s, so using this figure do I

speak of this person.
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"And how, bhikkhus, is a person like an ox that is fierce neither
to the cows of its own herd nor to the cows of another herd? In this
case, bhikkhus, a certain person is a terror neither to his own
company nor to another's company. Therefore, bhikkhus, a person is
like an ox that is fierce neither to the cows of its own herd nor to the
cows of another herd. Just as, bhikkhus, an ox is fierce neither to the
cows of its own herd nor to the cows of another herd, so using this
figure do I speak of this person. These four persons, bhikkhus,

resembling oxen, are found existing in the world."

14. Persons Resemble Trees

"Monks, there are these four trees. What four? Sapwood
surrounded by sapwood, sapwood surrounded by heartwood,
heartwood surrounded by sapwood, and heartwood surrounded by
heartwood. These, monks, are the four trees.

"In like manner, bhikkhus, these four persons resembling trees are
found existing in the world. What four? Sapwood surrounded by
sapwood, sapwood surrounded by heartwood, heartwood surrounded

by sapwood, and heartwood surrounded by heartwood.
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"And how, monks, is a person like sapwood surrounded by
sapwood? In this case, monks, a certain person is immoral, of a
wicked nature, and his company is immoral, of a wicked nature.
Therefore, bhikkhus, a person is like sapwood surrounded by
sapwood. Just as that tree of sapwood is surrounded by sapwood
trees, even so using this figure do I speak of this person.

"And how, bhikkhus, is a person like sapwood surrounded by

heartwood? In this case, monks, a certain person is immoral, of a

wicked nature, but his company is virtuous, of a lovely nature.

Therefore, bhikkhus, a person is like sapwood surrounded by

heartwood. Just as that tree of sapwood is surrounded by heartwood

trees, even so using this figure do I speak of this person.

"And how, bhikkhus, is a person like heartwood surrounded by
sapwood? In this case, monks, a certain person is virtuous, of a
lovely nature, but his company is immoral, of a wicked nature.

Therefore, bhikkhus, a person is like heartwood surrounded by
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sapwood. Just as that tree of heartwood is surrounded by sapwood
trees, even so using this figure do I speak of this person.

"And how, bhikkhus, is a person like heartwood surrounded by
heartwood? In this case, monks, a certain person is virtuous, of a
lovely nature, and his company is virtuous, of a lovely nature.
Therefore, bhikkhus, a person is like heartwood surrounded by
heartwood. Just as that tree of heartwood is surrounded by heartwood
trees, even so using this figure do I speak of this person. These,

bhikkhus, are the four persons found existing in the world."

15. Persons Resemble Snakes

"Bhikkhus, there are these four snakes. What four? The venomous
but not fierce, the fierce but not venomous, the one that is both
venomous and fierce, and the one that is neither venomous nor

fierce.

"Just in the same way, bhikkhus, these four persons resembling

snakes are found existing in the world. What four? The venomous
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but not fierce, the fierce but not venomous, the one that is both

venomous and fierce, and the one that is neither venomous nor fierce.

"And how, monks, is a person venomous but not fierce? In this

case, bhikkhus, a certain person is quick to anger, but his anger lasts

not long. Thus, bhikkhus, a person is venomous but not fierce. Just as

that snake is venomous but not fierce, so using this figure do I speak

of this person.

"And how, monks, is a person fierce but not venomous? In this

case, bhikkhus, a certain person is not quick to anger, but his anger

lasts long. Thus, bhikkhus, a person is fierce but not venomous. Just

as that snake is fierce but not venomous, so using this figure do I

speak of this person.
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"And how, monks, is a person both fierce and venomous? In this

case, bhikkhus, a certain person is quick to anger, and his anger lasts

long. Thus, bhikkhus, a person is both fierce and venomous. Just as

that snake is fierce and venomous, so using this figure do I speak of

this person.

"And how, bhikkhus, is a person neither fierce nor venomous? In

this case, bhikkhus, a certain person is neither quick to anger nor

does his anger last long. Thus, bhikkhus, a person is neither fierce

nor venomous. Just as that snake is neither fierce nor venomous, so

using this figure do I speak of this person. Therefore, bhikkhus, these

are the four persons resembling snake that are found existing in the

world!!."

""The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 42, pp.266-281.
& Suttas.come. (n.d.). Valahaka Vagga. Retrieved from http://www.suttas.com/
third -fifty.html.
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16. He Is Low and Low

"Bhikkus, these four persons are found existing in the world.

What four? He who is low and low, he who is low and high, he who

is high and low, and he who is high and high.

"And how, monks, is a person low and low? In this case, monks,
a certain person is born into a lowly family — the family of a
scavenger, a basket-weaver, a hunter, a wheelwright, and a sweeper,
or in a family that is poor, with little food and drink, living in
hardship, where food and clothing are hard to get. And he is ugly,
misshapen, stunted, sickly, half-blind, crooked, lame and paralyzed.
He doesn't receive any food, drink, clothing, vehicles, garlands,
perfumes, ointments, bedding, shelter and lamps. He engages in
bodily misconduct, verbal misconduct, and mental misconduct.
Having engaged in bodily misconduct, verbal misconduct, and

mental misconduct, he — on the break-up of the body, after death —
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reappears in the plane of deprivation, the bad destination, the lower

realms, and hell. This, monks, is the person who is low and low.

"And how, monks, is a person low and high? In this case, monks,
a certain person is born into a lower class family — the family of a
scavenger, a basket-weaver, a hunter, a wheelwright, and a sweeper,
or in a family that is poor, with little food and drink, living in
hardship, where food and clothing are hard to get. And he is ugly,
misshapen, stunted, sickly, half-blind, crooked, lame and paralyzed.
He doesn't receive any food, drink, clothing, vehicles, garlands,
perfumes, ointments, bedding, shelter and lamps. He engages in good
bodily conduct, good verbal conduct, and good mental conduct.
Having engaged in good bodily conduct, good verbal conduct, and
good mental conduct, he — on the break-up of the body, after death
— reappears in the good destination, the heavenly realm. This,

monks, is the person who is low and high.

"And how, monks, is a person high and low? In this case, monks,
a certain person is born into an upper class family — a noble warrior

family, a priestly family, a prosperous householder family — a
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family that is rich, with much wealth, with many possessions, with a
great deal of money, a great many accoutrements of wealth, a great
many commodities (wealth of crops). And he is well-built,
handsome, extremely inspiring, possessed of supreme beauty of
form. He gets food, drink, clothing, vehicles, garlands, perfumes,

ointments, bedding, shelter and lamps. He engages in bodily
misconduct, verbal misconduct, and mental misconduct. Having
engaged in bodily misconduct, verbal misconduct, and mental
misconduct, he — on the break-up of the body, after death —
reappears in the plane of deprivation, the bad destination, the lower
realms, and hell. This, monks, is the person who is high and low.

"And how, monks, is a person high and high? In this case, monks,
a certain person is born into an upper class family — a noble warrior
family, a priestly family, a prosperous householder family — a
family that is rich, with much wealth, with many possessions, with a
great deal of money, a great many accoutrements of wealth, a great
many commodities (wealth of crops). And he is well-built,
handsome, extremely inspiring, possessed of supreme beauty of
form. He gets food, drink, clothing, vehicles, garlands, perfumes,
ointments, bedding, shelter and lamps. He engages in good bodily

conduct, good verbal conduct, and good mental conduct. Having
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engaged in good bodily conduct, good verbal conduct, and good
mental conduct, he — on the break-up of the body, after death —
reappears in the good destination, in the heavenly realm. This,
monks, is one who is high and high. These, monks, are the four

persons found existing in the world'*."
17. Ways of Living Together

"Bhikkhus, there are these four ways of living together: What
four? A vile man lives along with a vile woman; a vile man lives
along with a Devi (a goddess); a deva (a god) lives along with a vile

woman; and a deva lives along with a Devi.

"And how, bhikkhus, does a vile man live along with a vile
woman? In this case, bhikkhus, a certain husband is one who takes
life, steals, commits sexual misconduct, tells lie, uses divisive, rude
and foolish words, has covetousness, ill-will and wrong view; he is

an immoral and a wicked man. He, who maintains the household

"’The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 42, pp.213-215.
& F.L. Woodward, M. A. (2001). Anguttara-Nikaya pp. 95-96.
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with a heart soiled by the taint of stinginess, curses and reviles
recluses and Brahmins. His wife is also one who takes life, steals,
commits sexual misconduct, tells lie, uses divisive, rude and foolish
words, has covetousness, ill-will and wrong view; she is an immoral
and a wicked woman. She, who maintains the household with a heart
soiled by the taint of stinginess, curses and reviles recluses and

Brahmins. Thus, bhikkhus, a vile man lives along with a vile woman.

"And how, bhikkhus, does a vile man live along with a Devi? In
this case, bhikkhus, a certain husband is one who takes life, steals
and so on. He, who maintains the household with a heart soiled by
the taint of stinginess, curses and reviles recluses and Brahmins. But
his wife is one who restrains from taking life, stealing, committing
sexual misconduct, telling lie, using divisive, rude and foolish words
and who has no covetousness, ill-will and wrong view. She is one
who 1is virtuous, of lovely nature, who lives at home with a heart
freed from the taint of stinginess and who is not abuser or reviler of
recluses and Brahmins. Thus, bhikkhus, a vile man lives along with a

Devi.

"And how, bhikkhus, does a deva live along with a vile woman?

In this case, bhikkhus, a certain husband is one who restrains from
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taking life, stealing, committing sexual misconduct, telling lie, using
divisive, rude and foolish words and who has no covetousness, ill-
will and wrong view. He is one who is virtuous, of lovely nature,
who lives at home with a heart freed from the taint of stinginess and
who is not abuser or reviler of recluses and Brahmins. But his wife is
one who takes life and etc. She, who maintains the household with a
heart soiled by the taint of stinginess, curses and reviles recluses and

Brahmins. Thus, bhikkhus, a deva lives along with a vile woman.

"And how, bhikkhus, does a deva live long with a Devi? In this
case, bhikkhus, a certain husband is one who restrains from taking
life and the like. He, who lives at home with a heart freed from the
taint of stinginess, is not abuser or reviler of recluses and Brahmins.
And his wife is one who restrains from taking life and so on. She,
who lives at home with a heart freed from the taint of stinginess, is
not abuser or reviler of recluses and Brahmins. Thus, bhikkhus, a
deva lives along with a Devi. These, bhikkhus, are the four ways of

living together."

5 The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 42, pp.246-
248. & Pathama-samvasa Sutta h&w.htm. (n.d.). Pathama-samvasa Sutta.
Retrieved from http://www.myanmarnet.net/nibbana/h&w.htm.
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18. Nakula Sutta

On a certain occasion the Buddha was staying among the Bhaggas

in the Deer Park at Bhesakala Grove, near Crocodile Haunt.

At that time, Nakula’s father, the householder, was diseased, in

pain, severely ill. Then Nakula’s mother said to him: "Don’t be

worried when you die, householder. Death is painful for one who is

worried. The Exalted One has criticized being worried at the time of

death.

"Now, householder, it may be that you are thinking, 'Mother of
Nakula will not be able to foster the children or maintain the
household after I pass away,' but you should not see things in that
way. | am skilled at spinning cotton, at carding matted wool. I am
able to foster the children and maintain the household after you pass
away. So, householder, don't be worried when you die. Death is

painful for one who is worried. The Exalted One has criticized being
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worried at the time of death.

"Now, householder, it may be that you are thinking, 'Mother of
Nakula will take another husband after I pass away,' but you should

not see things in that way.

You and I know how my fidelity has been constant for the past
sixteen years. So, householder, don't be worried when you die. Death
is painful for one who is worried. The Exalted One has criticized

being worried at the time of death.

"Now, householder, it may be that you are thinking, ' Mother of
Nakula will not have a wish to go to see the Exalted One, to go to see
the community of monks, after I pass away,' but you should not see
things in that way. I will have an even greater wish to go to see the
Exalted One, to go to see the community of monks, after you pass
away. Thus, householder, don't be worried when you die. Death is

painful for one who is worried. The Exalted One has criticized being
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worried at the time of death.

"Now, householder, it may be that you are thinking, ' Mother of

Nakula will not act completely in accordance with the precepts after I

die,' but you should not see things in that way. To the extent that the
Exalted One has white-clad householder female disciples who act
completely in accordance with the precepts, I am one of them. If
anyone doubts or denies this, let him go to ask the Buddha, the
worthy one, the rightly self-awakened one who is staying among the
Bhaggas in the Deer Park at Bhesakala Grove, near Crocodile Haunt.
So don't be worried when you die, householder. Death is painful for
one who is worried. The Exalted One has criticized being worried at

the time of death.

"Now, householder, it may be that you are thinking, 'Mother of
Nakula will not attain inner tranquility of awareness after I die,' but
you should not see things in that way. To the extent that the Exalted

One has white-clad householder female disciples who attain inner
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tranquility of awareness, | am one of them. If anyone doubts or

wonder, let him go to request the Buddha, the worthy one, the rightly

self-awakened one who is staying among the Bhaggas in the Deer

Park at Bhesakala Grove, near Crocodile Haunt. So don't be worried

when you die, householder. Death is painful for one who is worried.

The Exalted One has criticized being worried at the time of death.

"Now, householder, it may be that you are thinking, 'Mother of

Nakula will not reach firm ground, will not get a firm foothold, will

not attain consolation, get rid of her doubts, overcome her perplexity,

gain fearlessness in this doctrine and discipline or get independence

from others with regard to the Teacher's message,' but you should not

see things in that way. To the extent that the Exalted One has white-

clad householder female disciples who reach firm ground, get a firm

foothold, attain consolation, get rid of their doubts, overcome their

perplexity, gain fearlessness in this doctrine and discipline, and get
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independence from others concerning the Teacher's message, I am

one of them. If anyone doubts or denies this, let him go to ask the

Blessed One, the worthy one, the rightly self-awakened one who is

staying among the Bhaggas in the Deer Park at Bhesakala Grove,

near Crocodile Haunt. So don't be worried when you die,

householder. Death is painful for one who is worried. The Exalted

One has criticized being worried at the time of death."

While Nakula's father the householder was being exhorted by
Nakula's mother with this exhortation, his disease was immediately
allayed. And he recovered from his disease. That was how disease of

Nakula's father was recovered.

Then, soon after Nakula's father the householder had recovered
from being sick, not long after his recovery from his illness, he went
leaning on a stick to the Exalted One. On arrival, having bowed
down to the Exalted One, he sat to one side. As he was sitting there,
the Exalted One said to him, "It is your gain, your great gain,

householder, that you have Nakula's mother — sympathetic and
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wishing for your welfare — as your counselor and instructor. To the
extent that I have white-clad householder female disciples who act
fully in accordance with the precepts, she is one of them. To the
extent that I have white-clad householder female disciples who attain
inner tranquility of awareness, she is one of them. To the extent that |
have white-clad householder female disciples who reach firm
ground, attain a firm foothold, attain consolation, overcome their
doubts, dispel their perplexity, reach fearlessness in this doctrine and
discipline, and gain independence from others with regard to the
Teacher's message, she is one of them. It is your gain, your great
gain, householder, that you have Nakula's mother — sympathetic and

n

. . 14
wishing for your welfare — as your counselor and instructor.

19. Anattalakkhana Sutta

Thus I heard. On one occasion the Exalted One was staying at

Benares, in the Deer Park at Isipatana. There he addressed group of

““The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 46, pp.35-41. &
Bhikkhu Thanissaro. (19997). Nakula Sutta: Nakula's Parents. https://www.
accesstoinsight.org/tipitaka/an/an06/an06.016.than.html.
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five monks: "Bhikkhus." — "Venerable sir," they replied. The

Exalted One said this:

"Form, monks, is not-self. If form, monks, were self, then this
form would not lead to disease, and one could have it of form: 'Let
my form be thus, let my form be not thus.' And because form, monks,
1s not-self, so it leads to disease, and none can have it of form: 'Let

my form be thus, let my form be not thus.'

"Feeling, monks, is not-self. If feeling, monks, were self, then
this feeling would not lead to disease, and one could have it of
feeling: 'Let my feeling be thus, let my feeling be not thus." And
because feeling, monks, is not-self, so it leads to disease, and none
can have it of feeling: 'Let my feeling be thus, let my feeling be not

thus.'

"Perception, monks, is not-self. If perception, monks, were self,

then this perception would not lead to disease, and one could have it
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of perception: 'Let my perception be thus, let my perception be not

thus." And because perception, monks, is not-self, so it leads to

disease, and none can have it of perception: 'Let my perception be

thus, let my perception be not thus.'

"Determinations, monks, are not-self. If determinations, monks,

were self, then these determinations would not lead to disease, and

one could have it of determinations: 'Let my determinations be thus,

let my determinations be not thus." And because determinations,

monks, are not-self, so they lead to disease, and none can have it of

determinations: 'Let my determinations be thus, let my

determinations be not thus.'

"Consciousness, monks, is not self. If consciousness, monks, were

self, then this consciousness would not lead to disease, and one could

have it of consciousness: 'Let my consciousness be thus, let my
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consciousness be not thus.' And because consciousness, monks, is
not-self, so it leads to disease, and none can have it of consciousness:

'Let my consciousness be thus, let my consciousness be not thus.'

"How, monks, do you conceive it: is form permanent or
impermanent?" — "Impermanent, venerable sir." — "Is what is
impermanent painful or pleasant?" — "Painful, venerable sir." — "Is
what is impermanent, what is painful since subject to change, fit to
be regarded thus: 'This is mine, this is me, this is my self? "' — "No,

venerable sir."

"How, monks, do you conceive it: is feeling permanent or
impermanent? — "Impermanent, venerable sir." — "Is what is
impermanent painful or pleasant?" — "Painful, venerable sir." — "Is
what is impermanent, what is painful since subject to change, fit to
be regarded thus: 'This is mine, this is me, this is my self?"" — "No,

venerable sir."
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"How, monks, do you conceive it: is perception permanent or
impermanent? — "Impermanent, venerable sir." — "Is what is
impermanent painful or pleasant?" — "Painful, venerable sir." — "Is
what is impermanent, what is painful since subject to change, fit to
be regarded thus: 'This is mine, this is me, this is my self? """ — "No,

venerable sir."

"How, monks, do you conceive it: "Are determinations permanent
or impermanent? — "Impermanent, venerable sir." — "Is what is
impermanent painful or pleasant?" — "Painful, venerable sir." — "Is
what is impermanent, what is painful since subject to change, fit to
be regarded thus: 'This is mine, this is me, this is my self?"" — "No,

venerable sir."

"How, monks, do you conceive it: "Is consciousness permanent
or impermanent?" — "Impermanent, venerable sir." — "Is what is
impermanent pleasant or painful?" — "Painful, venerable sir." — "Is

what is impermanent, what is painful since subject to change, fit to
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be regarded thus: 'This is mine, this is me, this is my self?"" — "No,

venerable sir."

"Thus, bhikkhus any kind of form whatever, whether past, future
or presently arisen, whether in oneself or external, whether gross or
subtle, whether inferior or superior, whether far or near, must with
right view how it is, be regarded thus: 'This is not mine, this is not

me, this is not myself.'

"Any kind of feeling whatever, whether past, future or presently
arisen, whether in oneself or external, whether gross or subtle,
whether inferior or superior, whether far or near, must with right
view how it is, be regarded thus: 'This is not mine, this is not me, this

is not myself.'

"Any kind of perception whatever, whether past, future or
presently arisen, whether in oneself or external, whether gross or

subtle, whether inferior or superior, whether far or near, must with
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right view how it is, be regarded thus: 'This is not mine, this is not

me, this is not myself.'

"Any kind of determinations whatever, whether past, future or
presently arisen, whether in oneself or external, whether gross or
subtle, whether inferior or superior, whether far or near, must with
right view how it is, be regarded thus: 'This is not mine, this is not

me, this is not myself.'

"Any kind of consciousness whatever, whether past, future or
presently arisen, whether in oneself or external, whether gross or
subtle, whether inferior or superior, whether far or near, must with
right view how it is, be regarded thus: 'This is not mine, this is not

me, this is not myself.'

"By the time, monks, a noble disciple who has heard the truth and
sees thus, he gets disenchanted with form, disenchanted with feeling,
disenchanted with perception, disenchanted with determinations, and
disenchanted with consciousness.

"By the time he gets disenchanted, passion fades out. With the
72
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fading of passion, he is fully released. When released, there is
knowledge that he is released. He understands: 'Birth is ended, the
holy life has been lived out, what can be done is done, there is

nothing further for this world."

That is what the Exalted One said. The group of five monks was
pleased by his words. Now during this utterance, the minds of the
group of five monks were liberated from cankers through clinging no

1’1101’615 .

5 So, D. S. (2508). Prajumbhanavara-bisesa-pali-pre, pp. 225-240. & Thera
Nanamoli. (1993). Anatta-lakkhana Sutta: The Discourse on the Not-self
Characteristic. Retrieved from https://www.accesstoinsight.org/ tipitaka/sn/sn22
/sn22.059.nymo.html.

73



[Ug]: (RMaSE) IMeATINMANARIER  MUTEUSHES
[fUS]s (RMai:) W man guaEianini:) Afnig
[MRG 55 (UoHM) §apug): (nmest:) Wi @Ewanin
i) ARMGNATEIGH A (UUHM) HaRTWw sR{NYETwES
snmsisoiiw fginugng spAinsfiodin fghig)sim

flig: BsH8 (@UHM) 19jW

(n:dmsemnmma [ghnsaithsingissuivin 9
upifwAgsingnw  fwsbgupnainnwimsmdnisg:d
MS{N:MAMNAT 9 Amuisugn:dnspmahmatniimea
rotEh SiiwnRIANIS: SiuaAgeing ju mejsgiivnn
mast: A gntw pn:Sswmsyl umondh) 1g)aigiw™

P unfin vy wr (0206). wimannifison-mediy § wbe-Beo. Sagnass man
wnel. (988mM). HeHUIAANRI[A: Ry[RRIAHSRIAAN:. HATAGME https:/www.
2] 8 v v fn 2] 8 g

accesstoinsight.org/tipitaka/sn/sn22/sn22.059.nymo.html.

fm



References
1. The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 28.
. The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 29.
. The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 41.
. The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 42.
. The Tripitaka Commision. (1930-68). The Khmer Tripitaka, Vol. 46.
. So, D. S. (2508). Prajumbhanavara-bisesa-pali-pre.

N AN R~ W

. Thera Nanamoli. (1993). Anatta-lakkhana Sutta: The Discourse on the
Not-self Characteristic. Retrieved from https://www.accesstoinsight.org/
tipitaka/sn/sn22 /sn22.059.nymo.html.

8. Bhikkhu Thanissaro. (19997). Nakula Sutta: Nakula's Parents.

https://www. accesstoinsight.org/tipitaka/an/an06/an06.016.than.html.

9. Bhikkhu Thanissaro. (1997). Acintita Sutta. Retrieved from https:/www.

accessto insight.org/tipitaka/an/an04/an04.077.than.html.

10. Bhikkhu Tha&nissaro. (1994). Cilakammavibhanga Sutta. Retrieved
from https://www.accesstoinsight.org/ati/tipitaka/mn/mn.135.nymo.ht-
ml.

11. Khikkhu Thaissaro. (n.d.). Tama Sutta. Retrieved from https:// www.
dhamma talks. org/suttas/AN/AN4 85 .html.

12. Bhikkhu Thanissaro. (n.d.). Sumana Sutta. Retrieved from https:// ww
w.dhammatalks. org/suttas /AN/ AN 5_ 31.html.

13. F.L. Woodward, M.A. (2001). Anguttara-Nikaya in Gift.

14. Tan, P. (2005). Anuttariya Sutta 2. Retrieved from http:// www. themin

dingcentre .org/dharmafarer/wp-content/uploads/2009/12/14.15-



DHRENIEBENS
9. (utdn:ipbon (96mo-v6). n:indnnigine ve.
v, vssip:ipdan (98mo-ve). (neipdanigineg we.

( i

( i
m. jistdn:ipdon (96mo-v6). (n:ipdanigime ¢o.

(

filg

g

¢. (utdpeipdan (9€mo-v0). (ipdanignue cu.

¢. (nutdp:ipdan (96mo-v0). (eipdanignme ab.

9. UG 1y agi (WE0G). [pEMmAnnifiasu-mbip.

R (2181 QNANTE. (9EEM). HERUHANIH: aJRahHSH
fuRn:. ﬁﬁ[,ﬁi{'flitimﬁ https://www. accesstoinsight.org
[tipitaka/sn/sn22/sn22.059.nymo.html.

G. fif) Thanissaro. (9 € £f). SHIUAJ{H: SHUMMSHUT.
ﬁfliLﬁjt'iiti mﬁ https://www. accesstoinsight.org/tipitaka/an/an06/
an06.016.than.html.

&. fiti Thanissaro (9 & &). MBFMey(s. BAUNIGMA https/w
W\;V. accessto insight.org/ tipi taka/an/an04/an04.077 .than.html.

90. iy Thanissaro(9 € £G). G]RYIRNATH. HR{UNIGMD https:

//wlww .accesstoinsight.org/ati /tipitaka /mn/mn.135.nymo.html.

99. ﬁg Thanissaro. fiBHJ{H. ﬁﬁ’[ﬁiﬁiﬁmﬁ https://www.dhamma

tali<s. org/suttas/AN/AN 4_85.html.

9. fif} Thanissaro . (JHSAJIH. BRURIGMI https:/www.dhamma

tallks. org/suttas /AN/ AN 5_ 31.html.

9M. 1N F.L. Wooeward. (W009). HHISMW figHam.

9G. INNfi Tan, P. (WOO0). HSltﬁl’.ﬁﬁ;‘[j‘i . ﬁﬁ[,ﬁjlﬁitimﬁ http:/



Anuttariya-S-2-a6.30-pi ya. Pdf.

15. Chamroeun, H. (B.C. 2557). Khmer Manorthapurani Commentary, Vol,
41.

16. Savong, D.B. (B.E. 2555). Danakatha.

17. Pathama-samvasa Sutta h&w.htm. (n.d.). Pathama-samvasa Sutta.
Retrieved from http://www.myanmarnet.net/nibbana/h&w.htm.

18. Suttas.come. (n.d.). Valahaka Vagga. Retrieved from http://www.
suttas.com/ third -fifty.html.



www.themindingcentre.org/dharmafarer/wp-content/
uploads/2009/12/14.15-Anuttariya-S-2-a6.30-pi ya. Pdf.

9&. HNARAERNG] Unw 6i1s (vdam). Lﬂ:ﬁgﬁmﬁimmm{fﬂ
mi c9.

99. mﬂﬁﬁrjﬁgiﬁ@ﬁ RO U6 i (VEEE). NSHt.

9l. Pathama-samvasa Sutta h&w.htm. (n.d.). UUHINUH.
ﬁﬁ[}ﬁﬁﬁitﬁ@ﬁ http://www. myan ma rnet.net/nibbana/h&w.htm.

9C. Suttas. come. (n.d.). INNUNF {5, BR{EINIGMA http:/www.
suttas.com/ third -fifty.html.



e & 3 G 9

%

G v

K/
X4

e & 3 G ©

BHOINIBMFOSEMNS
gnipnfi SnHgniig

 ARIEMEIN 198 ds

al

. ANBIANT HIHIGIH 8 AJMSH

Cfwiang § §
. ANYIANG 5] 15
. anvInng g &

gapniSgmanigifhadige

UMM S ANiS

. U0 oy AN
mﬂftmmﬁ'jgm:ﬁqmnmmmnmsﬁmﬁﬁ;ﬁ%

. WYGIRUMBGNG (Order of Kamma)

. GBI UMBMIY (Time of Effect)

. 8agh B NS (The Six Heavenly Worlds)

IR GRW N 18I{UIguHEM

AMUEBHIUAIEN MH9 (The Principles of Dhamma To

Be Known Part 1)

Jim mﬁﬁ'ﬁui[ﬁﬂ'jﬁﬁ MV (The Principles of Dhamma To

Be Known Part II) 1



NEMBHSBIRBRRBIBITUGLEI SN megomIai

9. fgnmnm M yRs 90 Fsiu

b, s fJS IAMa [0 Jo

m. sam &y M 900 HiaNM

6. gnam 16k G0 do g

&. gmam i mebih do gai
Mg UmuI: snamih miln
N8UFwIT VEO AN MINWNYHS
figls

9. smem fin whiyd Shgmean gpuw
Aut] 84 ugi 1wnggs

n. gmam tismsiss Shapdpusin
Ul + 6. aMam i il Shapd
by

&. gméh T + 90. gnam o § §
Shand

99. MM ANG fNG+91. MITM
[ fisang
mamugumsit:sndmady o
MSUFWAY 900 FANT NSNWNYEG
fitgl
9m. sMUM i YR Snsic]
9. MM 1l Wit (NEFHHY]H

9¢. snam nfv 61 §1 pwipysinyp
9. MM /i gfikiEh 84 §eict

9. gmam Ay iy Sand (usings
96. gnim iy agng B4 and

98. §M#IM Lor Lakhena 811 oG [Ny
G198+ V0. §NAIM Navi Nuth B4 and
[negivu

¥9. sMam Al ymn Fand (pegin
Bl

Y. MM 1§] agiami wWds (e
ablilfy

VM. §MIM Nay sokha §4 and (pEgih
AL

9G. MM Chantha Sok &1 and (v
ablify

Y. MM Lor Hour (TSR

V9. gMM (U 15k

YA, 9MEm R 88 ¢0$

¥G. gMRM B Wk

We. MM yuw i

MO. aNBIANT AMU §8 90$

mo. grafi th 908




y

.
5

. |
I

micgSjunnSivnsiishinge

The Accumlation of Wholesome Deed Brings Happiness

‘\ A

& A Q A
\*»/\‘/ ISBN-13: 978-9924-9461-1-3




